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My Sisters and Brothers in Christ,

Fall has arrived and as always, Forward in Faith North America (FiFNA) has 
been busy. We continue to be blessed in many ways, including the completion 
another successful Annual Assembly this past summer. As highlighted in the 
August 2014 issue of Forward in Christ, the Assembly focused on prayer and 
completed a four-year teaching cycle based on Acts 2:42. We were blessed once 
again to have teachings by outstanding speakers and as in prior years, the 
teachings are available online through Anglican TV. Study guides to complement 
the teachings will also be available (online) soon.

Next year, a different type of meeting/conference will take place. The 
International Catholic Congress of Anglicans – Restoring the Conciliar Church and 
Her Mission, will be held July 13-17, in Fort Worth, TX. Many of you are aware of 
the Catholic Congresses held by the Episcopal Church in the last century, which 
celebrated our catholic heritage as Anglicans. The upcoming Congress will bring 
together catholic Anglicans from North America and the world, under the name 
“One Church, One Faith, One Lord.” We ask your prayers as we work towards 
making this important event a reality.

There are two things I would like you to know about next year’s Congress.  
First, it will be open to all wish to attend (within capacity constraints), and 
because of this, we hope you will save those dates on your calendar. More detailed 
information will become available in future issues of Forward in Christ and on 
the FiFNA website (www.fifna.org under the “Events” tab). Secondly, despite the 
great amount of work ahead in the planning and organization of the Congress, 
FiFNA will continue its mission in proclaiming the faith of the undivided Church, 
including our participation in important meetings, and development of teaching 
resources.  

Finally, I would like to encourage you to send us information, highlighting 
ministry in your parish or chapter. For example, in early November, the Tampa 
Bay Chapter of FiFNA will be hosting a teaching mission led by Bishop Kenneth 
Myers (www.kennethmyers.net). This is one example of faithful Anglicans coming 
together for the purpose of becoming better equipped for evangelism, to a world 
that is hurting and in dire need of the Gospel.  

As always, you can reach me at michael.howell@fifna.org with your questions 
or ideas on how we can better serve you.  

Blessings,

Dr. Michael W. Howell
Executive Director

From the Executive 
Director

The FIFNA Daily Prayer
O GOD our Father, bless Forward In Faith. Inspire us and strengthen 
our fellowship. Help us to witness to the saving power of the Gospel 
of Jesus Christ, that with love and patience we may win many hearts 

to Evangelical Faith, Catholic Truth, Apostolic Order, and Godly Life 
with in the fellowship of thy Holy Church. We ask this through Jesus 
Christ thy Son our Lord, who liveth and reigneth with thee and the 

Holy Spirit, one God, 
for ever and ever. Amen.
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President Obama Wages War against the “enemy” 
of Islam. Following the barbaric videotaped beheadings 
of two Americans by Islamic State of Iraq and Syria (ISIS) 
terrorists, U.S. President Barack Obama initiated air and 
sea-borne strikes against ISIS targets in Iraq and Syria. In a 
televised statement in September, the President stated that 
ISIS “is not ‘Islamic.’”  

Further confusion arose in September after U.S. Secretary 
of State, John Kerry, announced that America was “at war 
with the enemy of Islam.”

Forward in Christ has to ask; if the apparently non-Islamic 
Islamic State of Iraq and Syria isn’t Islamic, then what 
religious affiliation does it represent? The World Council of 
Chuches? Zeroastrianism? This is unclear, as is the length of 
the war, which Pentagon officials have stated will go on “for 
a very long time.” In the meanwhile, hundreds of thousands 
of Christians are being savagely persecuted by Muslims 
across the Middle East.

Washington Times, Jerusalem Post, American Spectator.

The Vicar of Baghdad Appeals for Help: The Reverend 
Canon Dr. Andrew White, Chaplain of St George’s Anglican 
Church in Baghdad, Iraq, visited America in September to 
raise awareness and support for Iraq’s persecuted Christian 
minority.

Canon White is the President of the Foundation for Relief 
and Reconciliation in the Middle East (FRRME). Please visit 
the FRRME website, http://frrme.org, to make a direct 
contribution to this important work.

Foundation for Relief and Reconciliation in the Middle East.

Katharine Schori to Retire: The Presiding Bishop of the 
Episcopal Church, Katharine Jefferts Schori, has announced 
that she would retire after next year’s General Convention.

Speaking in September to the Episcopal Church’s 
House of Bishops meeting in Taiwan, Schori listed her 
accomplishments, such as “relational work” and efforts to 
build “bridges” and “cross divides.”

Katharine Jefferts Schori has presided over the most 
litigious episode in the Episcopal Church’s history, spending 
over $40 million in lawsuits against traditional Christians. 
Speculation that she would stand for re-election is now, 
presumably, at an end.

VirtueOnline, Anglican Ink.

TEC Bishops Get Green: Speaking at the recent meeting 
of the Episcopal Church’s House of Bishops in Taiwan, 
Presiding Bishop, Jefferts Schori, inspired the assembled 
prelates to develop their “greenness,” or “viriditas.”

“Hildegard’s vision motivates all healers of creation who 
understand the green web of connection that ties creation 
together in Wisdom’s body,” stated Schori, “Creation is 
sacrament of God – the outward and visible sign of the 
green and growing, creative expression of God who is the 
origin of all life and liveliness. Viriditas begins in wonder, 
and emerges to motivate constructive, healing connection 

between air and ocean, carbon and crops, hunger and floods, 
Ebola and economic inequality.”

Schori went on to extol the benefits of “viriditas” by 
referring to the Apostle Paul, “As Colossians puts it, be at 
peace, let the creative word of God take root within you and 
bear new branches, discover viriditas and truth, and be not 
afraid. New life is springing forth – be thankful – and pray 
for the gift of joy and wonder in God’s good, green, creative 
possibility.”

Keen-eyed observers of the event were left wondering 
how much viridic fossil fuel was used to fly TEC’s multiple 
pontiffs to Taiwan.

Stand Firm.

TEC Dioceses Go Gay: Two more Episcopal Church 
dioceses have opted in favor of gay marriage, the once 
Anglo-Catholic Diocese of Milwaukee and the TEC Diocese 
of Fort Worth.

Milwaukee Bishop, Steven Miller, outlined his new 
marriage policy in a letter to clergy dated August 29 and 
claims his decision was “prayerful.” Only couples already 
married by civil authorities will be able to have a gay 
marriage in church and only then with Vestry approval.

In the potemkin TEC Diocese of Fort Worth, the curiously 
named Bishop High also sent a letter to clergy, allowing gay 
marriage. No one, he reassured, would be forced to conduct 
the gay ceremonies. High claims that his decision was based 
on “the teaching of Jesus and what we say in our Baptismal 
Covenant.”

VirtueOnline.

Lambeth Conference Cancelled: The once a decade 
meeting of the bishops of the Anglican Communion has been 
cancelled due to internal divisions in the church and the 
threat of a boycott.

Due to perceived heresy and immorality in the 
mainstream, Western Anglican churches, notably the 
Episcopal Church, some 260 bishops refused to attend 
the 2008 Lambeth Conference. As reported in Anglican 
Ink, Archbishop Welby has stated that he will not convene 
another Lambeth until a “vast majority” of the Communion’s  
bishops will be present. 

Anglican Ink.

Satanists Hold Black Mass in Oklahoma City: In what 
seems to be a re-run of the attempted Black Mass at Harvard, 
long known as “Satan’s Vatican”, Devil worshippers held a 
satanic parody of the Eucharist at Oklahoma City’s Civic 
Center. 

When asked about the group’s Sunday activities, the 
group’s leader said that the Satanists meet “in an Oklahoma 
City-area home, going through a cycle of rituals and activities 
that include teachings, working on journals and workbooks, 
and meals together.”

As one commentator put it, “Oh, it’s an Episcopal church.”
Stand Firm.

In the News
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The Crisis Facing the Church in the East
Katherine Jeffrey reflects on a panel discussion at Baylor University

On Tuesday, Sept. 23, Baylor University, under 
the auspices of the Institute for Faith and Learning, 
hosted a panel discussion about the current 
persecution of Christians in the Middle East, 
specifically Syria and Iraq.  

The speakers were Prof. Abdul Saadi, who 
teaches Arabic at Baylor and has translated the New 
Testament into spoken Arabic and spoken Aramaic; 
Mar Awa Royel, Bishop of the Assyrian Church of the 
East for the Diocese of California; and Jalil Dawood, 
Pastor of the Arab Church in Dallas, who grew up in 
Iraq during the Sadam Hussein era and fled to the 
United States during the Iran/Iraq war.  

All three gave eloquent presentations, including 
personal and family stories as well as firsthand 
accounts of the situation of believers on the ground 
under the current ruthless assault of ISIS. Among 
the important observations they made: 

(1) The church currently under siege dates back 
to the time of the Apostles; it contains some of the 
oldest continuous centers of Christian worship in the world, 
predating Islam by hundreds of years. 

(2) Although the Church of the Middle East has a number 
of denominational markers (Maronite, Melkite, Armenian, 
Chaldean, Coptic, etc.), all are under common threat from 
ISIS and other Muslim extremists: all followers of Christ 
share in the “fellowship of suffering.” Their homes and 
businesses have been notoriously branded by militants with 
the Arabic  letter “N” for Nazrani, meaning Christian. The 
symbol has been embraced by many in the West as a sign 
of solidarity with those under the current ISIS persecution; 
some have adapted it by adding a cross.

(3) Although presentations of the plight of Christians 
in Iraq and Syria have been made directly to American 
government officials in the last month, including in the 
White House, no promises of help have been forthcoming; 
the need is great for a campaign of concerned citizens 
pressing for government action.

(4) There is immediate need for practical provision of food, 
clothing, mattresses, and other necessities in the refugee 
camps, especially as winter comes on.  Many who have fled 
are living outside, under tarps, in abandoned buildings 
without adequate sanitation, etc.  Financial contributions, 
channeled through responsible Christian agencies, can help 
sustain these tens of thousands of refugees through the 
immediate crisis.  

Among the other general observations made by these 
godly men, several are especially worth noting: 

(5) Jesus himself indicated to his followers that times 
were coming when people would “think they were doing 
God a favor” when they attacked and persecuted those 
who bore His name.  We in the West have been largely 
spared the cost of discipleship that is borne every day by 
our fellow believers in the Middle East.  As such we have a 
special obligation to uphold them with our prayers and our 

practical support. 
(6) While immediate action to protect innocent life 

and defeat the evil that threatens it is the obligation of 
governments, the ultimate resolution is not political but 
spiritual:  in the words of Dr. Abdul Saadi, we need to “de-
beast the Beast.” While there are many ways to interpret 
such a statement, surely we need to pray for the Spirit of 
God to make Himself known to the enemies of faith, as He 
did to Saul of Tarsus. 

Reread Acts 9: Saul, filled with hatred for Christians, was 
on his way to Damascus (the capital of present-day Syria) to 
attack them when he was powerfully converted and called 
to be an apostle under his new name of Paul. In such a time, 
as we pray for our enemies, as the Lord commanded, may 
we remember especially to pray, with fervent intercession, 
for many such “Damascus conversions” – to the end that 
faithful people in this ancient land can once again worship 
the Lord in peace.

Katherine Jeffrey is a member of Our Lady of the Lake, in the 
Diocese of Fort Worth, Texas. For more information about 
the Baylor panel, and for further resources, visit http://www.
baylor.edu/ifl/crisis.

Mar Awa Royel
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The Vicar of Baghdad Visits Dallas
By Jennifer Haigler

“The suffering of this present world is not worthy to be 
compared to the glory that is to come.”  

Per his own instructions, if the parishioners of Christ Church 
Plano were to learn only one thing from the Vicar of Baghdad, 
it should be the truth of Romans 8:18.

Bringing a remarkable message of hope and perseverance 
from one of the most despairing situations in our world 
today, the Rev. Canon Andrew White, Anglican Vicar of 
Baghdad, Iraq, was warmly received by large congregations 
as he preached at two services at Christ Church, Plano, 
North Dallas, Texas, on Sunday, September 21.

Greeting White with a prolonged standing ovation and 
forming a line as deep as the sanctuary to meet him after 
the second service, the congregation also took up a special 
offering to support the work done by St. George’s and the 
Foundation for Relief and Reconciliation in the Middle East 
(FRRME). Under White’s direction, St. George’s and FRRME 
offer free healthcare at a medical and dental clinic, and in 
the midst of the current crisis, have expanded their relief 
efforts in Northern Iraq and Kurdistan to provide food and 
essentials to thousands of displaced families of all faith 
backgrounds.  

Christ Church’s Rector, The Very Rev. Canon David 
Roseberry, introduced White, whom he originally met 
last February at Christ Church Jerusalem, and since began 
following on Facebook. “Where would we be without 
Facebook?!” White demanded during the 11:00 a.m. service, 
commanding the first of several laughs from his audience; 
Roseberry agreed that perhaps God was redeeming social 
media.  

Canon White began his homily on Romans 8 more 
somberly, with a prayer in Aramaic. He then spoke to the 
situation in Northern Iraq, the plight of Christians and 
other religious minorities being persecuted horrendously, 
especially over the last five weeks. For the first time in 2000 
years, there is no mass being said in Nineveh, and his own 
parish, St. George’s, is the last Anglican Church in Iraq. He 
described one situation, where a home with four children 
that he knew by name, refused to convert to Islam, refused 
to “leave Yeshua,” as Yeshua had always been with them, and 
they loved Him. 

Their loyalty to Christ cost these children their lives. In 
White’s words and careful British accent, “There is nothing 
worse than seeing the children you love removed from this 
Earth. Yet we know with certainty they are with their Lord.” 
This fervent faith colored each of his tragic stories with 
eternal hope. 

 White related how, in being driven from their homes, 
families lost everything, including their Bibles. He showed 
a small, solar-powered, audio “plastic Bible”, one solution 
being distributed to the displaced Christians. “Wherever the 
Son (S-O-N) is, there is Life, and wherever the sun (S-U-N) is, 
there is the Bible,” he said, before giving his to a young boy 
in the congregation.

White’s dry 
humor shone 
through the 
gravity, as 
he amicably 
connected with 
the parishioners 
in Texas – “Aggie 
Land” as he 
referred to it – 
and lamented 
the fact that 
he’d been in 
Texas one whole 
day and had 
yet to see any 
rednecks. “Who 
wants to take 
me to see the rednecks?!”he exclaimed.

The chasm between the ease of comfortable life in North 
Texas and the unimaginable persecution in Iraq felt greatly 
bridged by the presence of someone who has beheld both. 
To be looked at by eyes that have also looked upon the 
slaughter of innocents is to feel united with all of humanity 
in a particularly unveiling way. In his call to action, White 
honed in on this unity. He urged a sense of solidarity with 
our Christian family in Iraq, declaring that love unites us 
all. How? “Love your enemies,” White stated, answering his 
own question. He challenged the parishioners to love their 
enemies tangibly – to perhaps buy them a box of chocolates 
(Cadbury’s though, he insisted, not Hershey’s). “You are 
loved,” White emphasized, “and love changes everything, 
and God will change people through you.” 

After the homily, as the congregation stood together to 
proclaim the Creed, White interjected that the afternoon 
service at St. George’s was taking place concurrently. The 
words of faith were thus stated in solidarity and with 
profound awareness of the fact that the remaining members 
of White’s parish risk being martyred for the same 
statements.

In a fitting contribution during Communion, Brandie 
Phillips of the Dallas Symphony Orchestra honored White, 
who recently received an inaugural Anne Frank Award, by 
playing John Williams’ Remembrances from Schindler’s List 
on the violin.

As Roseberry said before the collection plate was passed 
in support of the relief and reconciliation efforts of FRRME 
and St. George’s, “We want to shake our fists at the darkness, 
but there is a way to light a candle.” 

Jennifer Haigler lives in Austin. Contributions to support those 
being persecuted by ISIL can be made via http://frrmeamerica.
org.
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We Must Not Be Silent
By Archbishop Foley Beach 

Greetings in the Name of our Lord 
and Savior, Jesus Christ! May God grant 
you the abundance of His Grace as you 
follow Him day by day!

If you have been paying attention to 
what is happening in the Middle East in 
recent months, you will note that those 
who are Christians are being brutally 
murdered, women and girls raped and 
forced into marriage, experiencing 
all kinds of torture, and hundreds of 
thousands have been forced out of 
their homes and countries. We are 
seeing communities who date to the 1st 
Century with their Christian presence 
being totally annihilated and killed. 
Historic churches, holy sites, and tombs 
are being completely destroyed - all in 
the name of Allah.

In Syria many of our brothers and 
sisters are engulfed by an ongoing 
humanitarian crisis. Areas of Aleppo 
that are home to around 400,000 
Christians have been besieged and 
surrounded by the rebels for months. 
Many Christians have become 
malnourished owing to shortages and 
skyrocketing prices of food and other 
essentials. Access to water, electricity 
and communications is very limited. 
Hundreds of thousands of other 
Syrians have fled to Jordan where they 
are living in poverty and confined in 
tent cities and cardboard homes.

In Iraq hundreds of thousands 
of believers have fled their homes, 
reducing the Christian population to 
a quarter of the size it was in 1990. 
Many took refuge in Syria or Lebanon, 
while others are internally displaced 
in the autonomous region of Iraqi 
Kurdistan, which once provided 
relative peace and stability. But Iraqi 
Christian refugees are no longer safe 
in Syria, as anti-Christian violence 
threatens all Christians in the country, 
while Iraqi Kurdistan is now also 
seeing escalating tensions; Christians 
also struggle to find work to support 
themselves there. Recent events in 
Mosul have seen the city’s Christian 
population totally exterminated by 
murder or the evacuation of Christians. 
Pictures of heads of Christians hanging 
from telephone wires, crucifixions, 

and other acts of brutality are heart-
wrenching.

This brutality is being led by a group 
called the Islamic State of Iraq and the 
Levant (ISIL). Their goal is to reinstate 
the Islamic caliphate and rule the whole 
of the Middle East and eventually the 
world by Sharia Law. Their tactics are 
pure evil, and they will stop at nothing 
to accomplish their purposes.

I am writing asking you to do 
several things. As Christians in the 
West, it is appalling how most of our 
government leaders and the secular 
press have been silent. It is a genocide 
and humanitarian crisis of the likes we 
have not seen since WWII. We must not 
be silent!

1) Would you join me in prayer for 
our sisters and brothers? Would you 
in your personal prayers and in the 
Prayers of the People pray for those 
being persecuted, those doing the 
persecuting, and for a solution? Would 
you pour out your heart in prayer and 
fasting before God on their behalf? 

2) Would you call or write your 
government representatives and ask 
them to do something to help the 
situation? They will not attempt to help 
if they don’t think you care. Right now, 
they don’t think you care.

3) The following ministries are 
engaged in helping refugees. Please 
offer them your prayers and support.

• Barnabas Fund—“The mission 
of the Barnabas Fund is to support 
Christians where they are in a minority 
and suffer discrimination, oppression 
and persecution as a consequence of 
their faith.”

• Voice of Ishmael (via Commission 
to Every Nation)—Bringing hope that 
changes communities in the Middle 
East and North Africa.

• Christ Church Jerusalem - 
Ministering to Refuges of the Crisis. 
Please write “Iraqi refugees” in the 
memo line.

Please join me in interceding on 
behalf of our Christian sisters and 
brothers.

Your brother at the Foot of the Cross,
The Most Rev. Dr. Foley Beach.

Archbishop Foley Beach is the Primate of 
the Anglican Church in North America.
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Forward in Africa
By Deacon Nathan Dunlap

The visiting priest extended his hand and 
gave me a strange greeting, “Hello, I’m Fr. Francis 
Wardega. I’m going back to Africa to teach one 
more time, and I’m looking for a successor.” My 
spirit leaped within me when I heard his words 
and I wondered why, for I had never even remotely 
considered traveling to Africa. During the church 
service he gave a vivid description of his ten years 
of teaching church leaders in East Africa. “Hmm, 
very interesting.  Maybe someday I could go after 
the children are all grown,” I mused to myself, “It’s 
not possible right now. We are much too busy, and 
we don’t have the finances anyways.” But, after 
three trips to Tanzania in the past three years:  
one with Fr. Francis, one by myself, and one with 
my family, I have to say that the ways of the Lord 
are marvelous and beyond our comprehension.

Many people are surprised to learn that 
Christianity is now the largest religious group 
in sub-Saharan Africa. The figures are quite 
startling. The 20th century saw the number of 
Christians in Africa grow from about 10 million to 
over 360 million – from 10% of the population to 
45% of the population. This is perhaps the largest religious 
change in human history for such a short time period. At the 
present rate of growth, the number of Christians in Africa is 
expected to double in the next 30-40 years. As the Anglican 
Church is the largest Christian church in the continent, we 
cannot underestimate what effect this will have upon the 
future of the Anglican Communion as a whole.

But with this tremendous growth comes a problem. 
Many churches have no educated clergy available to lead 
them. The knowledge of the Christian Faith is often basic at 
best and can be ill-informed. These churches are led by men 
and women called “Evangelists”; who are zealous in their 
work, but are uneducated in ministry training and have 
little formal schooling. Most will never be able to attend a 
seminary due to their personal and economic circumstances. 
They represent the many thousands of Christians who are 
in need of solid teachings of the historic Christian faith.  
There is a need to “teach the teachers”. These evangelists 
are the ones who will teach and lead their church members 
and reach their communities for Christ.

Forward in Africa, under the direction of the Missionary 
Society of St. John the Evangelist (MDAS/ACNA), was 
established to enable us to continue bringing ministry 
education to these church leaders and their families. Last 
year I was able to take my wife and five of our children 
to live for six months in Mwanza, Tanzania. The Lord has 
enabled our family to develop a good relationship with 
Bishop Boniface Kwangu of the Diocese of Lake Victoria. He 
has a clear vision to bring spiritual renewal and training to 
his struggling diocese despite the many obstacles that lie in 
his path.

At his request, we are in the process of establishing a one 

year “Bible School” -- a church leadership training program 
designed to be taught in several three month terms.  The 
current courses have been rewritten in simple language 
to match the educational level of the students, and new 
courses are being developed. One of the goals of this project 
is to have the courses translated from English into Swahili, 
thus assisting the African church in overcoming their 
dependency upon foreign involvement. These courses will 
eventually be shared with other dioceses to increase the 
impact of this ministry.

It will take some time to bring this vision to pass. My wife 
and I, with our three younger children, are returning to live 
in Mwanza, Tanzania for the next two years to focus on the 
continued development of this school. We look at ourselves 
and see that we are inadequate for the task.  But the same 
God who made it possible for us to go while we were “much 
too busy raising our family” will also enable us to do our 
part to see the Church move Forward in Africa.  Pray for us 
when you think of us.

Deacon Nathan Dunlap is a missionary with Forward in Africa. 
For more information about this ministry, please visit www.
forwardinafrica.com.

Mwanza, Tanzania
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The ACNA Assembly
Joseph Francis gives a young Anglo-Catholic perspective

The 2014 Assembly of the Anglican Church in North 
America was held at St. Vincent College & Archabbey in 
Latrobe, PA from June 25-28. The four day gathering saw 
nearly 1000 participants, both clergy and lay, from across the 
United States, Canada, and the Global South. Many notable 
figures gave talks including Eric Metaxas, Dr. J.I. Packer, Os 
Guinness, Abp. Kwashi of Nigeria, and Christopher West.

I was fortunate enough to participate in the Assembly as 
a youth delegate for the Diocese of Fort Worth. As a young 
(and unapologetic) Anglo-Catholic, I was both encouraged 
and uncomfortable throughout the four days. On the positive 
side, every Mass I attended was done very well. Appropriate 
hymns were picked, and they were sung well. The Liturgy 
proceeded reverently and was thoroughly Anglican. I 
met some awesome people who are doing amazing work 
across the province, and many young seminarians that are 
enthusiastic about North American Anglicanism. On the 
negative side, I was somewhat dismayed (but not surprised) 
by the overwhelming “evangelical” flavor of the whole 
assembly. For example, I can count on one hand the total 
number of times I heard the Eucharist mentioned in any of 
the talks and homilies. It was made clear that the current 
mindset of the ACNA is evangelism and conversion. Over 
and over again we were exhorted to reach out to others, and 
to bring them to Jesus. 

Don’t get me wrong; I praise God 
that we have such an evangelism-
focused province. But we must 
not forget that “accepting Jesus as 
your Lord and Savior” is merely the 
prelude to the Christian life. Belief 
must be followed by Baptism, the 
Eucharist, and a participation in the 
Sacramental life of Christ’s One Holy 
Catholic and Church. Yes, bringing 
someone to Christ means bringing 
them to His Church, and a full 
participation therein! Indeed, true 
evangelicalism is Catholic in nature, 
and true Catholicism is evangelical. 
These are not two “streams” but one 
river. If the ACNA wishes to bring up 
mature Anglican churchmen, we must 
complement our focus on evangelism 
with a wholehearted effort at 
bringing converts to the fullness and 
wholeness of the catholic faith (κατά 
+ ὅλος = according to the whole).

I was a volunteer at the very first 
Provincial Assembly in 2009 at St. 
Vincent’s Cathedral in Bedford, TX. 
Reflecting back and comparing the 
two, the biggest difference was that 
this year’s Assembly was by-and-
large quite uneventful. I mean this in 

the best of ways. In the past five years, the ACNA has made 
quite a lot of progress, and an overall sense of unity was very 
apparent in Latrobe. While there are still major and obvious 
issues that need to be worked out (the first of which being 
women’s ordination), overall everyone seemed to be of one 
heart and mind moving forward. 

The highlight of the assembly was the election of, and 
passing of authority to the new Archbishop, Foley Beach 
of the Anglican Diocese of the South. Archbishop Beach 
is certainly of the evangelical mindset, but opposes the 
ordination of women to the priesthood, and has been 
known for his openness to, and support of Anglo-Catholics. 
Although there are still many difficulties to overcome, the 
future of orthodox Anglicanism and the Anglican Church in 
North America is bright indeed.

Joseph Francis is a student at Texas A&M, in College Station, 
Texas.
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Go Green?
By Fr. Michael Heidt

If you feel unsettled at the prospect of large groups 
of privileged people from the developed world spending 
vast sums of money and fossil fuel to listen to pep talks on 
climate change activism, then prepare to be dismayed. 

The Episcopal Church just spent a whopping $500,000 
flying its House of Bishops to Taipei, for their fall meeting. 
To what end? Expanding the Apostolic Imagination, 
apparently, that being the theme of the event. But what 
does this mean? If the Episcopal Church’s Leaderene, 
Presiding Bishop Katherine Jefferts Schori, is anything to 
go by, it’s code for being “green.” Here’s an excerpt from her 
September 17 sermon to the assembled prelates. Following 
an introduction about the life of St. Hildegard von Bingen, 
from whom she gets the word viriditas (greenness), Schori 
goes on to ask:

“Where do you meet viriditas? Where is joy and wonder 
in the world around you? What creative ferment engages 
and transforms you? All are signs of expanding possibility, 
divine creativity, and new green shoots emerging.”

Then, after referencing Sirach and the Psalmist, Schori 
goes on to enlist St. John the Evangelist in the climate change 
movement, and even Christ himself gets a mention (it’s the 
one time he’s named in the sermon) – as the “green man” of 
pagan myth. Remarkable:

“John’s gospel speaks of those who love darkness as those 
who refuse the encounter with God’s creative, greening 
Word. Those who do what is true, he says, are those who are 
willing to live in that fiery light that burns and transforms 
like a laser – perhaps a green laser that enlightens or heals. 
The light has come into the world for life. The Celts and 
others often imaged Christ as the green man – the life-giver 
– the way, the truth, and the life.”

The Lindisfarne monks and their co-religionists saw 
Christ as the green man? The same nature spirit that Saint 
Rabanus Maurus described as demonic in the 8th century? 
Who knew? And it’s more than a little worrying to note that 
Global Warming skeptics find themselves on the wrong side 
of St. John. But the Presiding Bishop isn’t finished expanding 
the apostolic imagination of her bishops with the virtues of 
viriditas.

“This Episcopal Church is in the throes of creative 
ferment, yearning to find a new congruence that will 
discover emerging life in new soil, and refreshed growth in 
the plantings of former years. Our gathering here will offer 
opportunities to learn of greenness in different pastures, 
and God willing, transform us to discover abundance and 
possibility in more familiar ones.” 

Creative ferment? An interesting way to describe the 
interior workings of a small and declining denomination 
that’s reinvented itself as an LGBTQ advocacy group with a 
sideline in aggressive litigation. But still, Schori isn’t above a 
“call to action,” green action, of course.

“Viriditas begins in wonder, and emerges to motivate 
constructive, healing connection between air and ocean, 
carbon and crops, hunger and floods, Ebola and economic 

inequality. Bishop Michael Baroi of Bangladesh challenged 
the bishops of this Church to find that connection when we 
gathered in Puerto Rico in 2003. He told of flooding on his 
coastal plains, and cried, ‘save us from these curses!’ He 
might as well have said, ‘show forth greenness.’”

She concludes by describing Saint Paul’s viridic power as 
evidenced in the Apostle’s Epistle to the Colossians. He’s part 
of the green movement too, along with Sirach, the Psalmist, 
St. John and Jesus himself. 

“As Colossians puts it, be at peace, let the creative word of 
God take root within you and bear new branches, discover 
viriditas and truth, and be not afraid.  New life is springing 
forth – be thankful – and pray for the gift of joy and wonder 
in God’s good, green, creative possibility.”

And there you have it. In the whole address the word 
“green” appears 13 times, almost rivaling the word “the.” 
The word “Christ” appears once, in an astonishing sentence 
equating him with the “green man” of pagan legend, and 
the word “salvation” appears not at all. We could perhaps 
be forgiven for wondering if the whole thing was written 
by a U.N. apparatchik, rather than a Christian. But that 
aside, there is an irony in the Presiding Bishop’s idea of 



Forward in Christ, October, 2014  11

what it means to expand the apostolic 
imagination. I hope, for her sake, that 
it’s unconscious.

In the first place, urging some 100 
comparatively privileged bishops to be 
green on the heels of who knows how 
much spent jet fuel, is at best ironic 
and at worst, bald-faced hypocrisy. 
All at the cost of $500,000. Climate 
change awareness doesn’t come cheap, 
it seems, and so much for the House of 
Bishops’ brave attempt to minimize 
their carbon footprint. This is bad 
enough but it gets worse. Schori’s 
new-found green virtue, viriditas, isn’t 
original with her and she freely admits 
it. It’s a word used by the famous 
12th century “Sibyl of the Rhine,” 
Saint Hildegard von Bingen, who 
was a reforming Benedictine Abbess, 
scientist, musician, preacher and 
visionary, or prophet.

The Presiding Bishop likes 
Hildegard because she celebrated the 
creative power of God in creation by 
using the word “greenness,” which 
fits in well with Schori’s own climatic 
sloganeering. The Episcopal Church 
is all about being green and so too, 
evidently, is Hildegard. The 12th 
century abbess is also a woman, 
notoriously, who wasn’t afraid to 
use feminine imagery for God, which 
makes her a fit patron for Episcopalian 
feminadoxy. To cap it off, Hildegard 
was a prophet, just like the Episcopal 
Church imagines itself to be. Here’s 
Schori reverently touching on this 
last aspect in the introduction to her 
sermon:

“Listen to Hildegard the prophet: 
‘He Who Is says, ‘I destroy contumacy, 
and by myself I crush the resistance 
of those who despise me. Woe, woe to 
the malice of wicked men who defy 
me! Hear this, king, if you wish to live; 
otherwise my sword shall smite you.’” 

Schori is in favor of this and supplies 
her hearers with the fact that Hildegard 
is rebuking the Emperor Barbarossa 
for fueling schism in the church. 
We’ll return to that, but first listen 
to Hildegard the prophet speaking 
in a different context, one that the 
Presiding Bishop doesn’t mention:

“Diabolical seduction [by the 
Cathars] gives rise to criminals and 
seducers, the hate and the crime of the 
devil, brigands and thieves; but it is 
in homosexuality that the sin is most 
impure, the root of all vices. When 

these sins have accumulated among 
the nations, the constitution of God’s 
law will be torn, and the Church, like a 
widow, will be stricken.” 

This brings us to the point. Saint 
Hildegard, one of the few Doctors of 
the Church, no less, was fiercely anti-
schismatic, as we’ve seen, a scourge 
of heretical Catharism and about as 
far removed from being an LGBTQ 
champion as you could hope to get. In 
short, she was a zealously orthodox 
catholic Christian of the 12th century, 
and while she was able to use feminine 
language to describe God, she could only 
do so because she was firmly grounded 
in his transcendent Fatherhood. We 
see something of this in Hildegard’s 
opposition to the ordination of women 
as priests. “Therefore,” she writes in 
Scivias, quoting God the Father, “just as 
the earth cannot plow itself, a woman 
must not be a priest and do the work of 
consecrating the Body and Blood of my 
Son; although she can sing the praise 
of her Creator, just as the earth can 
receive rain to water its fruits.” Take 
it or leave it, that’s Hildegard’s view on 
the matter and Schori is either unaware 
of this or conveniently ignores it.

Still, the Saint was a prophetic 
apocalyptic visionary. Listen to another 
utterance made by the “Teutonic Seer,” 
and ignored by Schori, in which the 
Beast, as Antichrist, emerges from 
the womb of a wounded church that 
has been raped by the Devil. It’s worth 
quoting at length:

“The image of the woman [the 
Church] before the altar in front of the 
eyes of God that I saw earlier was now 
also shown to me again so that I could 
also see her from the navel down. From 
the navel to the groin she had various 
scaly spots. In her there appeared a 
monstrous and totally black head with 
fiery eyes, ears like the ears of a donkey, 
nostrils and mouth like those of a lion, 
gnashing with vast open mouth and 
sharpening its horrible iron teeth in 
a horrid manner... Lo, the monstrous 
head removed itself from its place with 
so great a crash that the entire image 
of the woman was shaken in all its 
members. Something like a great mass 
of much dung was joined to the head; 
then, lifting itself upon a mountain, it 
attempted to ascend to the height of 
heaven. A stroke like thunder came 
suddenly and the head was repelled 
with such strength that it both fell from 

the mountain and gave up the ghost.”
After describing the fall of the 

Antichrist and the woe of those who 
had been deceived by him, Hildegard 
continues: 

“Behold, the feet of the 
aforementioned female image 
appeared to be white, giving out a 
brightness above that of the sun. I heard 
a voice from heaven saying to me: ‘Even 
though all things on earth are tending 
toward their end, so hardships and 
calamities is bowed down to its End, 
nevertheless, the Spouse of my Son, 
though much weakened in her children, 
will never be destroyed either by the 
heralds of the Son of Perdition or by the 
Destroyer himself, however much she 
will be attacked by them. At the End 
of time she will arise more powerful 
and more secure; she will appear more 
beautiful and shining so that she may 
go forth in this way more sweetly and 
more agreeably to the embraces of her 
Beloved. The vision which you saw 
signifies all this in mystic fashion.’” 
(Scivias 3:11; Translated by B. McGinn, 
Visions of the End, pp101-102)

Hildegard’s words speak for 
themselves and I’ll leave you to 
consider the extent to which they apply 
to Katharine Jefferts Schori’s version of 
God’s church: a church which has come 
out of the church, and which wounds 
the Body of Christ by its violently 
continued schism, heresy and open 
immorality.

That a quasi-Cathar, such as the 
Presiding Bishop, should have chosen 
such a Saint as the patron of her 
House of Bishops is irony indeed and 
perhaps apt. Hildegard stands as a 
prophetic voice to the heretics of her 
own time and to ours, a voice calling 
for repentance and a reminder of the 
implacable will of God. A will that 
guarantees Antichrist overthrown and 
the church beautiful and shining in the 
embrace of her Beloved.

Herein lies true viriditas, or 
“greenness” if you like, the abundant, 
procreative, life-giving power of God in 
His Bride, the church.

Fr Michael Heidt is Editor of Forward in 
Christ and a priest in the Diocese of Fort 
Worth.
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A Job That’s Not a Job
By Bishop Ray Sutton

An unknown writer once observed about the work of a 
minister, “The minister teaches, though he must solicit his 
own classes. He heals, though without pills or knife. He is 
sometimes a lawyer, often a social worker, something of an 
editor, a bit of a philosopher and entertainer, a salesman, a 
decorative piece for public functions, and he is supposed to 
be a scholar. He visits the sick, marries people, buries the 
dead, labors to console those who sorrow and to admonish 
those who sin, and tries to stay 
sweet when chided for not doing his 
duty. He plans programs, appoints 
committees when he can get 
them, spends considerable time in 
keeping people out of each other’s 
hair. Between times he prepares a 
sermon and preaches it on Sunday 
to those who don’t happen to have 
any other engagement. Then on 
Monday he smiles when some 
jovial chap roars, “What a job--one 
day a week!”

Some of us can chuckle at a 
comment like that. Those of us in 
the ministry cringe. Unfortunately 
there are some who perceive the 
work of the ministry as being a 
one-day effort. No doubt there 
have been eccentric English vicars 
in previous centuries who hived 
bees most of the week. To be sure, 
there have been ministers who 
only worked few hours of a day 
in a week but they don’t last very 
long. The fact is that serving as a 
priest is not defined by the day, or 
delineated only by function, position or title. As someone 
once quipped if it’s all about position and function:

There is a pastor, himself he cherished,
Who loved his position not his parish
So the more he preached
The less he reached
And this is why his parish perished.

Yes a priest surely has a title, many responsibilities, 
and functions. But he is much more than that. Ordination 
is more than changing function. It is an ontological change 
in the priest first and foremost. Something is added at 
ordination to him that alters who he is at his core. A mystical 
transformation by the power of the Holy Spirit is given to 
him. Thus his calling is the one job that is more than a job 
because it’s not simply a job. 

Consider the language of St. Paul in his closing thoughts 
to the early church in Rome. He describes his own ministry 
when he speaks of how, “the grace that was given me 

from God, to be a minister of Christ Jesus to the Gentiles, 
ministering as a priest the gospel of God, that my offering 
of the Gentiles might become acceptable, sanctified by the 
Holy Spirit” (Romans 15:15-16). The Greek word for priest is 
hieros from which we derive the word hierarchy. But the early 
Apostle-Bishop speaks of his priesthood in terms of offering 
a living sacrifice of Gentiles to God. The terminology here is 
more than that of avocation or occupation. It is what we call 

the nomenclature of vocation and 
sacrament.

First, the priesthood of which 
St. Paul speaks is a vocation. 
It is more than an avocation, 
although the one called into the 
priesthood should love what he 
does. Nor is St. Paul’s priesthood 
strictly speaking an occupation 
or profession. The modern church 
has fallen into a great deal of 
trouble by classifying the minister 
as a profession. If this priestly 
service is a profession assuming 
that all jobs are a profession, then 
like any of the other professions 
it has been concluded that there 
should be equal opportunity for 
men or women to be at the altar. 
But what if the priesthood is not 
a profession? In fact the language 
of St. Paul’s description of his own 
priestly service is more than that 
of a profession. 

St. Paul uses vocational 
language. He speaks of special 
grace given him. And his 

description implies a special calling. It is true that every 
Christian has a calling to serve the Lord in the world and in 
the church. In the world a Christian should have the sense 
that the Lord has called him or her to be businessperson, 
lawyer, doctor, truck driver, all noble professions that are 
to be done as unto the Lord as the New Testament speaks. 
And in the Church all Christians have spiritual gifts that are 
to be used. But the priesthood of Holy Orders is a special 
calling unlike any other. Nowhere is this more apparent 
than at the installation or the institution of a rector in a 
parish. Something happens that I often point out is one of 
the features distinguishing the priesthood from any other 
job that indicates it is not a profession. It is a job that is more 
than a job.

When a rector is installed in a parish the bishop of the 
diocese, either in person or via his representative, installs 
the rector. Indeed, the minister’s call into Holy Orders began 
with a discernment process that had to be confirmed by the 
bishop. No other profession among Christians in the Church 
has to be approved, confirmed, ordered by the laying on of 
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hands, and yes, actually installed by a bishop. Other noble 
professions are entered without the laying on of hands of 
the bishop, or moreover the requirement of the bishop’s 
institution. 

Holy Orders are different from occupation, which is why 
we ought not to view the ministry as a profession. It is a holy, 
heavenly, and eternal calling that stays with the man forever. 
A 17th century Anglican vicar named Richard Baxter once 
wrote, “To be a pastor a man must set his heart on the life 
to come and regards the matters of eternal life above all the 
affairs of this present life. Above the trifles of this world, he 
must appreciate in some measure the inestimable riches of 
glory.”

Second, when St. Paul describes himself as a priest he uses 
the language of sacrament. He speaks of how “by the Grace,” 
the special Grace of God, he is a priest to offer an “offering 
of or for the Gentiles a sacrifice.” Importantly, this is special 
grace beyond the grace that saved him. This is the language 
of sacrament, an outward and visible sign of an inward and 
spiritual grace. Thus, the order of the minister of the Gospel 
called presbyter or priest is a sacrament. This is why we 
view holy orders as one of the seven sacraments. The rubrics 
of the ancient Anglican prayers books reflect this view of 
Holy Orders when referring to the institution of the priest 
by the bishop as establishing a “sacerdotal relation” that the 
minister might perform “sacerdotal functions” (1928 BCP). 

The priest unlike any other occupation is therefore a 
conduit of grace absolving sin, blessing, and in short curing 
souls. He is actually not primarily to be a philosopher, lawyer, 
entertainer and so forth. The priest is an icon of Christ, 
standing in persona Christi, in the place of Christ at the 
altar. Just as Christ did at the Last Supper, he recapitulates 
this event by standing in the stead of Christ consecrating 
bread and wine to become the Body and Blood of the once 
for all sacrifice of Jesus Christ. The in persona Christi priest 
re-presents the Son to the Father that the congregation 
might be atoned to become a living sacrifice of praise and 
thanksgiving. 

As such, the priest is a spiritual director guiding his flock 
to live and proclaim the Gospel. He is to lead his congregation 
with their consent to a completely consecrated life and 

offering before the Lord. And this offering is the Gospel to 
and before the world.

Thus a special sacerdotal relationship between priest 
and parish is formed when a priest is installed. Perhaps 
the prayer offered by a Medieval Archbishop of Canterbury 
named Anselm best describes this:

Jesus, good Shepherd, they are not mine but Yours,
for I am not mine but Yours.
I am Yours, Lord, and they are Yours,
because by Your wisdom You have created
both them and me,
and by Your death You have redeemed us.
So we are Yours, good Lord, we are Yours,
whom You have made with such wisdom
and bought so dearly.

Then if You commend them to me, Lord,
You do not therefore desert me or them.
You commend them to me:
I commend myself and them to you.
Yours is the flock, Lord, and Yours is the shepherd.
Be Shepherd of both Your flock and shepherd. 
You have made an ignorant mother,
a blind leader, an erring ruler:
teach the mother You have established
guide the leader You have appointed,
govern the ruler You have approved.

I beg you,
teach me what I am to teach,
lead me in the way that I am to lead,
rule me so that I may rule others.
Or rather, teach them, and me through them,
lead them, and me with them,
rule them, and me among them. Amen.

Bishop Ray Sutton is Bishop Coadjutor in the Diocese of Mid-
America of the Reformed Episcopal Church. He lives in Dallas, 
Texas.

O Jesus, our great High Priest, hear our humble prayers 
on behalf of your priests.  

Give them a deep faith, a bright and firm hope 
and a burning love which will ever increase 

in the course of their priestly life.

In their loneliness, comfort them.  
In their sorrows, strengthen them.  

In their frustrations, point out to them 
that it is through suffering that the soul is purified, 
and show them that they are needed by the Church; 

they are needed by souls; 
they are needed for the work of redemption.
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Thinking Out Loud
By Bill Murchison

So – no Lambeth Conference in 
2018? In October 2014 it was hard to 
say. Lambeth Palace was denying a 
report by the esteemed George Conger,  
Episcopal priest and journalist, to the 
effect that the whole show was off due 
to official fears of low attendance.

Fr. Conger –on whom I habitually 
place my money in the reliability 
sweepstakes -- was quoting, of all 
people, Katharine Jefforts Schori. To 
wit: “[I]t’s unlikely [Archbishop of 
Canterbury Justin Welby] will call such 
a meeting at all until at least a year 
from now, or probably 18 months from 
now. Therefore I think we are looking 
at 2019, more likely 2020, before a 
Lambeth Conference.”   

Why don’t we, for the moment, let 
go the debate over whether and when 
(not least because the matter may have 
been resolved before this sees print)? 
The more interesting question, in my 
judgment, is what difference it makes 
whether the Anglican Communion’s 
bishops gather in anything like serried 
ranks. Do we care? What are the 
stakes?  

To put it another way does 
Anglicanism have anything important 
to say to the watching – or non-
watching – world?

In bygone times – from the start 
of the Lambeth meetings in 1867, up 
probably through the 1950s or 1960s, 
there was some point in attending 
to the witness of a Communion 
generally agreed as to the essence and 
importance of the Christian message. In 
latter times, message has degenerated 
into mess. Anglicanism demonstrates 
the capacity to believe six impossible 
things before breakfast – or 16, or 26, 
whatever, and carrying on through 
dinner. Among those impossible things, 
the necessity of adapting theology 
to discussion of moral issues. And, 
with that, the adaptation of religious 
concerns in general to the views of a 
culture growing steadily less religious.

Everybody acknowledges the 
Episcopal establishment’s hope, 
beginning at General Convention next 
year, to start adapting the sacrament 
of marriage to the demands of secular 

politics. If same-sex marriage is 
the coming thing, as certainly 
appears to be the case,  learned 
Episcopal theologians will want 
to find ways of proving that 
marriage – never mind what the 
church may have taught for 2000 
years – is ripe for some revisions.     

By contrast, bishops of the 
so-called Third World (or the 
Global South) generally see the 
ancient understanding of male-
female marriage as normative 
and binding on Christians. 
Where is the material here 
for compromise, for give-and-
take? No wonder Archbishop 
Welty seems reluctant, under 
the present circumstances, 
to present to world Christianity the 
spectacle of grownups, in rochet and 
chimere, butting heads at the Altar. 
The most recent Lambeth, in 2008, was 
bad enough, with 214 bishops from 
10 Anglican provinces boycotting the 
whole thing, with the actual attendees 
practicing indaba, jabbering around 
conference tables without (by design 
of the conference planners) making 
declarations and pronouncements.

That might have been all right back 
then, given communion dynamics. 
Half a decade later, a larger necessity 
than incoherent mumbling seems 
apparent. Might it not be admitted 
that a forceful, winsome proclamation 
of the Christian Gospel – by forceful, 
winsome Christians – would go a long 
way toward addressing the modern 
world’s pains and perplexities? Might 
it not be acknowledged that Anglicans 
can be pretty good at this sort of thing 
when they lower their buckets into the 
deep well of intelligent, literate, God-
serving Christian thought?

They always were before. Why not 
now? Why the diminished numbers of 
Anglican worshippers, the closed-up 
Anglican parishes, the intra-Anglican 
disputes in which the larger public 
appears to have rightly lost interest?

Could it be argued that Anglicanism 
is off the rails or, to switch the 
transportational imagery, adrift in 
heavy seas, with water washing over 

the gunwales?
What if, by the grace of God, 

Anglicans were to recover suddenly 
their love of a Gospel older than the 
political and media cultures that shape 
at present our impressions of human 
destiny? Dare I say it – what if then the 
Anglican Communion began with one 
voice to insist on the divine project 
of salvation from sin through God’s 
redeeming love; no reference in any of it 
to the latest Supreme Court decision or 
“the changing tides of opinion,” backed 
by new research from the Ivy League 
or a political think tank? Just theology 
– wouldn’t that be a wondrous basis 
for Anglican proclamation? Might such 
proclamation begin, slowly, to make a 
difference in the lives of its hearers?

You never know – some Archbishop 
of Canterbury might decide to convoke 
an international congress of Anglican 
bishops aimed at fortifying this new 
understanding of things and likewise 
at equipping the Church to help put 
God squarely at the center of human 
affairs.

What a Lambeth Conference 
that sort of thing could make for – a 
conference worth paying attention 
to, a conference worth attending. 
Devoutly worth it. 

Bill Murchison is a journalist, living in 
Dallas, Texas.
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Ever Vague or Ever Virgin?
Malleus defends the Virgin Mary

Of all the nutty neologisms that 
are heard in vaguely High Church 
liturgy these days, the nuttiest is the 
silly substitute of “ever blessed” for 
“ever Virgin” in Our Lady’s name. It is 
a charade, an attempt to masquerade 
as a proponent of things ancient 
and catholic while being thoroughly 
modern and accommodating. It suits 
perfectly the Anglican propensity to 
be all things to all men, the “bridge 
church” which leads to nowhere. 

Name-dropping like this makes you 
“catholic” but a pseudo-catholic with 
qualifications and without substance. 
“Look we are not protestants, we 
mention Mary every chance we get!” 
says the name-dropper. But when you 
object to their lack of belief, they come 
back at you like the good protestants 
they say they’re not, “It’s in the Bible, 
‘ever blessed,’ read the Magnificat.” 
Personally I wish these daring High 
Churchmen would be simple old-
fashioned, straight-forward, reformed 
protestants. Those men could at least 
recognize an old-fashioned heresy 
when they heard it.

Helvidius is not exactly the most 
famous early church heretic because 
to really succeed as a heretic you need 
to have a following, something which 
he never succeeded in getting. That 
in itself is a sure indication that no 
one, in no place, at no time objected to 
the perpetual virginity of the Mother 
of Jesus. St. Jerome in his work The 
Perpetual Virginity of Blessed Mary 
says to Helvidius, “Pray tell me, who, 
before you appeared, was acquainted 
with this blasphemy?”

So, with the lonely example of the 
blasphemous Helvidius before us, what 
did the protestant Reformers make of 
Mary’s perpetual virginity?

John Calvin quotes Jerome and then 
goes on to say, “Certainly, no man will 
ever raise a question on this subject, 
except from curiosity; and no man 
will obstinately keep up the argument, 
except from an extreme fondness 
for disputation.” Calvin thought 
that “Helvidius displayed excessive 
ignorance in concluding that Mary 
must have had many sons.

Here’s Martin Luther on the subject: 
“When Matthew says that Joseph did 
not know Mary carnally until she 
had brought forth her son, it does not 
follow that he knew her subsequently; 
on the contrary, it means that he 
never did know her... This babble... is 
without justification... he has neither 
noticed nor paid any attention to either 
Scripture or the common idiom.” (That 
Jesus was Born a Jew)

Again:
“Christ, our Savior, was the real and 

natural fruit of Mary’s virginal womb... 
This was without the cooperation 
of a man, and she remained a virgin 
after that... Christ... was the only Son 
of Mary, and the Virgin Mary bore no 
children besides Him... I am inclined 
to agree with those who declare that 
‘brothers’ really mean ‘cousins’ here, 
for Holy Writ and the Jews always call 
cousins brothers.” (Sermons on John)

Then there’s Huldrych Zwingli, 
who wrote:”I firmly believe that Mary, 
according to the words of the gospel as 
a pure Virgin brought forth for us the 
Son of God and in childbirth and after 
childbirth forever remained a pure, 
intact Virgin.” (Zwingli Opera, Corpus 
Reformatorum, Berlin, 1905, v. 1, p. 
424)

Another protestant, Heinrich 
Bullinger, Archbishop Cranmer’s 
brother-in-law and Zwingli’s successor 
(d. 1575) defends Mary’s perpetual 
virginity and inveighs against the 
false Christians who defraud her of her 
rightful praise: “In Mary everything 
is extraordinary and all the more 
glorious as it has sprung from pure 
faith and burning love of God.” She 
is “the most unique and the noblest 
member” of the Christian community.

Even the enthusiast John Wesley, 
in 1749, could write:”I believe that 
He [Jesus] was made man, joining the 
human nature with the divine in one 
person; being conceived by the singular 
operation of the Holy Ghost, and born 
of the blessed Virgin Mary, who, as 
well after as before she brought Him 
forth, continued a pure and unspotted 
virgin.” (Letter to a Roman Catholic)

To return to our vague, name-

dropping High Church protestant 
friends. Don’t pretend to be a catholic by 
dressing up and putting on a liturgical 
show while discarding the substance. 
And, if you must be protestants, 
imitate the Reformers, who whatever 
their other crimes, at least knew 
that the Mother of Our Lord was a 
perpetual virgin. On the other hand, 
you might bravely strike out against 
Helvidian heresy by embracing that 
which has been believed everywhere, 
always and by all. In a word, you might 
consider catholicism and the powerful 
intercession of the glorious, ever virgin 
Mary.

Therein lies a cure for errors that 
have poisoned our part of God’s holy 
church. As the Epistle for the Feast of 
the Assumption reminds us:

“The Lord hath blessed thee by 
His power, because by thee He hath 
brought our enemies to nought.” And, 
from the Little Office of the Blessed 
Virgin Mary: “Rejoice, Virgin Mary: 
thou alone hast crushed all heresies in 
the whole world.”

Malleus is an Anglican priest, living 
south of the Mason-Dixon.
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Parish Highlight
Bishop Rick Painter describes Christ Church Cathedral, Phoenix, Arizona

The parish of Christ The King Cathedral, in Phoenix, 
AZ, began as a non-affiliated Charismatic congregation in 
1980 in an elementary school “cafetorium”. Since that time 
we have been in an Episcopal church facility that we had to 
remodel. Growth required us to move into a warehouse that 
we built out (we were the first church to use such a facility 
as a church). After two other moves, we finally moved 
to our present church location in 2007, which we are still 
continuing to remodel. All of these facilities are located in 
North Phoenix.

I personally had begun my “journey” towards 
“sacramentalism” in the late 1960’s. Through my studies 
and various experiences it became increasingly obvious 
that there was much from the historical church available to 
our church family. Thus, in 1989 we began our integration of 
various elements of the “liturgy” into our worship.  It was an 
exciting time of spiritual growth and numerical decrease.  
Still, we persisted and through a very diverse trip came to 
the Anglican Church of North America. HALLELUJAH!!

Our parish is an active fellowship that is blessed with a 
tithe rate of over 85% and over 95% ministry involvement!  
From our beginning days we have been involved in Missions.  
God has used us to touch people, churches, and other 
ministries in over 30 different countries on five continents!  

Locally our ministry is done within the church and with 
various ministries in our community. 

God led us from our founding to have a Pre-School and an 
Academy that at present includes three year olds through 
the third grade.  These ministries have found favor with our 
state’s agencies and with educational foundations such as 
First Things First, the Phoenix Suns, and grants from other 
sources.

The worship experience at Christ The King is a successful 
blend of the music of the past and of today. The “pageant of 
the liturgy” is something beautiful, uplifting, and inspiring, 
as we rejoice together around God’s altar and the Eucharist!  
From there it is our privilege to go out into our city to “serve 
God by serving others”!

 

Bishop Rick Painter is a bishop in the Missionary Diocese of All 
Saints. 

For further information see: www.cctkaz.org. 

The Society of King Charles the Martyr was 
founded in London on Easter Tuesday, 1894, and also 
active in North America since that time, the objects of 
the Society are:

To pray for the Anglican Communion.

To promote a wide observance of 30 January, the day 
of the Martyrdom of King Charles I in 1649.

To win general recognition of the great debt owed by 
Anglicans to Charles Stuart. His faithfulness unto death 
in defense of the Church, her Episcopal government, and 
apostolic ministry preserved it.

To work for the reinstatement of the Feast of King 
Charles the Martyr in the Kalendar of the Book of 
Common Prayer throughout the Anglican world.

To encourage efforts to build and equip churches and 
erect shrines dedicated to Saint Charles.

 
Membership is $15 per year and includes the 

semiannual SKCM News magazine and the usually 
monthly email Communique.  

For membership and other information visit 
the Society’s website at www.skcm-usa.org or 
contact David Lewis, FAAO, Secretary-Treasurer, at 
membership@skcm-usa.org.
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I’m OK, You’re OK?
By Fr. Gene Geromel

It was one of those very difficult moments. The 
organization I was studying for my Doctoral dissertation 
was holding an orientation dinner. At my table was the 
head of my doctoral committee. I discovered later that he 
was raised in a very fundamentalist home. After a couple of 
glasses of wine he announced that the purpose of religion was 
to make people feel guilty. I saw my Doctorate disappearing 
at about the same time as the wine, for the more he drank, 
the more negative he became about religion and religious 
people, one of whom happened to be me. Fortunately, one 
of the men at the table was an Orthodox Jew. He did an 
excellent job of defending the purpose of faith and religion. 
It wasn’t the first or last time I ever heard of the supposed 
relationship between religion and 
lack of self-esteem.  

For the first ten years of my 
ordained ministry I had a part-
time practice in marriage and 
family therapy. I really enjoyed 
counseling. It was challenging and 
I found that I could help a number 
of people. I also met different 
people in the community. But 
when I moved to this parish, I 
decided not to continue the private 
practice. There were a number of 
reasons. I wanted to write more 
and study different academic 
areas. Eventually, I began teaching 
part time. But one of the reasons 
was that I began to see a difference 
in clients.

When I began in the early 
seventies, most of the people I dealt 
with were critical of themselves. 
They lacked a sense of self worth. 
Their idealized, often self-set, 
standards were unreachable and 
unattainable. They failed to love 
themselves. Those of us in our 
fifties and sixties can still relate to this. 

But in the eighties I began to see individuals who 
apparently thought highly of themselves, consistently, 
and frequently without reason. Life was all about them. 
I remember, in particular, one young woman who seemed 
to be the poster child for what I am trying to describe. Her 
husband worked long hours in a factory. He would come 
home from his job, have two beers, cook dinner for her and 
the wee ones. He would then do the dishes and clean house. 
She had spent the day “developing herself.” She exercised at 
a spa in another town, did crafts and had lunch with friends 
while the children were in day care. Even the couple’s 
physical relations were determined by what she wanted and 
when. During one counseling session, she told me that she 
went to Al-Anon because of her husband’s drinking. With 

great excitement she told me that they taught her that she 
had to “take care of herself.” My mouth dropped open. (This 
is not to denigrate Al-Anon. See my book How to Help the 
Christian Alcoholic in your Family, parts of which were used 
in Al-Anon Looks at Alcoholism. But clearly that particular 
bit of usual Al-Anon advice was singularly inappropriate, in 
her case.)

A few years later, I was teaching a graduate course. 
Half the students were from industry and the other half 
were educators. One woman came up to me when the class 
handed in their papers. She gave me a little ink stamp with 
a smiley face. She wanted me to stamp the parts I liked. 
Another mouth-dropping moment.   

How do you tell a graduate 
student that their writing is 
not at a high school level when 
they then tell you they teach 
writing in high school? Such 
was the experience of one of my 
fellow professors. Such may be 
the outcome of smiley faces and 
affirmation without standards.

What is the nature of man? Is 
he created in the image of God? Is 
he depraved as some Calvinists 
would tell us? Karen Horney 
would tell us that any child who 
is raised will have insecurities. 
Everyone around them is bigger. 
Some have deep, scary and very 
loud voices. If they have older 
siblings, these can do everything 
better, not because they are 
better but because they are older 
and are at a different level of 
development.

How does our culture 
influence our development? 
Are children noble savages, 
as Rousseau would have us 

believe, eventually warped by the culture in which we live? 
Would this be the best of all possible worlds if it were not 
for strictures, religion and standards? On the other hand, 
are we so depraved that we are worms and no men, as the 
director of my dissertation was taught as a child?

As Anglicans we believe in the Incarnation. We also, as 
believers in the Via Media, tend to avoid extremes. Man is 
created in the Image of God. Man is greater than the Angels. 
Yet, because of the Fall and Original Sin we fall short of the 
Glory of God. Like Adam and Eve, we are ashamed when 
we stand naked, literally and figuratively. This sense of 
nakedness may lead us to insecurity, or it may lead us to act 
as if we must be concerned with ourselves first, foremost 
and only.

Karl Rahner tells us that none of us grow until we hit a 
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Being a Catechist
By Fr. Lee Nelson

barrier experience. By that, he meant being in a place where 
our nose is against the wall and we can no longer go forward. 
In the field of alcoholism it is known as hitting bottom. 
One might make the case that smiley faces and constant 
unconditional positive regard may delay growth. Perhaps 
in the sixties we began creating a Rogerian nightmare? 
Perhaps.

But grow we must.
Perhaps because of my age I find it easier to deal with 

those who feel like Jello inside rather than those who think 
they are fine and everyone else is wrong. Someone who 
knows they are hurting is easier to help than those who 
believe they are the master of their own ship. It is easy to 
tell someone who thinks less of themselves that God doesn’t 
make junk. On the other hand, those who believe the world 
revolves around them have an effective armor that must be 
broken, somehow, in order to reach them. When you believe, 
or at least pretend, that you have the attributes of God, it is 
difficult to learn that you haven’t. 

This sense of self causes difficulties in family and work 
life. It is also problematic for the church. There is not only a 

sense of entitlement, what is God going to do for me, but the 
concept of a cafeteria religion becomes a cafeteria for picky 
eaters. I find this generation difficult to deal with. That is 
my warp and pastoral weakness. As Harry Stack Sullivan 
wrote, all of us are warped. Everything we do is touched by 
this distortion. Again, it is called original sin.  

A Roman Catholic priest, who was dean of a seminary, 
told me a story he heard. It may or may not be true, but it 
is something worth thinking about. A student showed Karl 
Rahner a copy of the book “I’m ok, You’re ok”.  Rahner smiled 
and said, “You’re not ok, I’m not ok”. Then he pointed to the 
crucifix and said, “That makes it ok”. Only Christ can make it 
Ok. Only Christ can straighten the warps. Only Christ makes 
sense of it all. I just wish it would happen more quickly. 
But that is my warp. Someday Christ will even cure my 
impatience. In the meantime, maybe a Millenial seminarian 
or a Gen-Xer priest can give me some hints as to how to deal 
with entrenched narcissism. 

Fr. Gene Geromel is Rector of St. Bartholomew’s Anglican 
Church, Swartz Creek, Michigan.

For the better part of Christian history, the ministry of 
catechesis (instruction) has been central to the Church’s 
mission - instructing Christians and converts in those 
truths by which Christians are called to live by, and also 
instructing them in the way to live by them. By the end of 
the 4th Century, this practice had developed into a whole 
array of practices and skills. The Catechumenate, the overall 
vehicle for this instruction, had become the normative 
expression of the Church’s teaching ministry to pagans. 
But, at the center of the Catechumenate were faithful 
catechists, of whom the bishops were chief. Unlike much 
of today’s discipleship methods, which tend to the cerebral 
in classroom environments - the Catechumenate was not a 
school, and the Catechist was not a teacher in the cool and 
detached modern sense. The Catechist was rather a “master 
Christian,” who intended that his life be copied in others, 
and who shared himself, his knowledge, his devotion to 
Christ, and his love of people accordingly.

Today we find ourselves in the midst of post-Christianity.  
It is clear that many in our own churches are painfully 
unaware of those doctrines central to Christianity. At the 
same time, it is also clear that we are failing at the task of 
equipping Christians to live “not as unwise, but as wise.” 
(Eph. 5:15)

We have attempted to address this ignorance with new 
methods and programmatic offerings aimed at evangelism 
and discipleship to varying effect. But at the heart of 
discipleship, evangelism and catechesis is and must be, 
simply this: a Christian who is passionate about the handing 
on of biblical faith and the modeling of a redeemed and 
converted life. This is the catechist, and they can be found 
in the Sunday School teacher, the Campus Minister, the 

father, who as he flips pancakes on a Saturday morning, 
instructs his own children; the mother who loves to read 
bible stories to her kids at night, the priest who sits down 
to coffee with an inquiring atheist, the office worker who 
reaches out to struggling colleagues with Christian wisdom, 
and the college student who has been so well instructed 
that he creates a catechesis class in his dorm. Each has, in 
addition to making a commitment to Christ, cultivated skills 
and practices that result in the flourishing of Christian faith 
and life, right where they live and work.
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The Franciscan Order of the 
Divine Compassion

We are an Anglo-Catholic religious order of Third Order 
brothers and sisters serving to preserve the Anglican-

Catholic faith. Our brothers and sisters live and minister 
in the world in which they live. We are open for men and 

women 18 years and older who are members of Anglican/
Episcopal Church throughout the world. 

If you would like further information concerning 
our vocational life contact Fr. John Mark, OSF, Minister-

General, Trinity Episcopal Church, 106 N Grove St, 
Marshall, TX 75670, 

e-mail: minister-general@fodc.net or call 
903-938-4246.

What are those skills and practices? What makes a 
catechist? 
A Life of Infectious and Joyful Faith

Saint Augustine, the great catechist of the patristic 
era, stressed that catechists “enjoy catechizing.” In his 
instructions on the subject, he goes to great lengths to warn 
of the pitfalls of boredom. Often, catechists are tasked with 
instruction in the most basic of doctrines, which no longer 
excite them personally. But Augustine provides a solution, 
likening this level of instruction to taking an out-of-town 
visitor on a tour of one’s hometown - that which is familiar 
and routine to the guide, new and exciting to the visitor. 
The delight of a tour guide is renewed by the delight of 
the visitor’s new eyes.  In other words, the catechist finds 
renewed energy in seeing the Catechumen’s delight in 
receiving even the most basic of teachings. This “handing 
over” on the part of the catechist and the receiving of the 
Faith by the Catechumen is the tradition in the clearest 
possible sense, and there are numerous examples in the 
ancient Church of the baptismal Creeds being “handed over” 
by the Catechist to the Catechumen, who joyfully receives 
the creedal faith.

In this, the catechist relies upon a winsome and infectious 
life to which any method is secondary. To pass on the Faith, 
the Catechist understands that people are ultimately won 
over by great love. The Catechist is the instrument of God in 
leading souls to conversion, and in this, the Catechist models 
the life of conversion. 
Instruction in Practicable Ethics

The competent Catechist is not only able to communicate 
the truth of the Gospel, but is able to transmit wisdom for 
living by that truth. Many today inhabit a moral universe 
that has become detached from truth. Benedict XVI referred 
to this as the “a dictatorship of relativism which does not 
recognize anything as certain and which has as its highest 
goal one’s own ego and one’s own desires.” In contrast, the 
Christian’s life centers upon truth, on friendship with the 
true man, Jesus Christ. 

This requires openness to goodness and good judgment, 
of truth from falsehood and holiness of life from perversion. 
Far from being moralistic, good Christian teaching on the 
moral life always ties the good life to friendship with Jesus, 
who says: “If you love me, you will keep my commandments.” 
(John 14:15) Thus, Christian ethics are not confined to the 
realm of abstract theory and ideals. They are rather lived 
out in the living community of faith, the Church.

In the practice of Catechesis, the Catechist embodies 
radical faithfulness to the call of the Gospel, to the love of 
God and the love of one’s neighbor. But this is not done in a 
way that makes that call seem out of reach, or applies only 
to the domain of monastics. Instead, it is assumed that all 
Christians live out their new identity as heirs of God, as His 
adopted children, as citizens of a new country. 

The Catechist is able to communicate “practicable ethics,” 
in other words, the kind of ethics that can be adopted by 
anyone, the kind of wise living that faithfulness to the Gospel 
demands. In this, the Ten Commandments are the backbone 
of instruction in goodness, again, not with moralism as an 
end in itself, but rather friendship with God the Father, God 
the Son, and God the Holy Spirit.

A Guide in Prayer and Contemplation
The Catechist understands that friendship with God does 

not only demand right living, but something far greater - a 
life of prayer. It was Thomas Cranmer’s conviction that 
conversion is properly rooted in the “reading and hearing of 
Scripture in an atmosphere saturated with prayer.”  Our own 
Anglican tradition, until very recently, placed catechesis 
within the context of Evening Prayer. The 1662 Book of 
Common Prayer commands catechesis to be done during 
Evening Prayer following the second lesson. Yet, to point this 
out is not to romanticize about a simpler time, but rather 
to note the venerable tradition of liturgical catechesis, of 
Christian instruction within the context of worship, not only 
in Anglicanism, but throughout the Church. The practice of 
catechesis is not merely the transmission of “facts,” it is 
the communication of deep mysteries, requiring signs and 
symbols within a frame of worship.

With this in mind, the Catechist is tasked not only with 
teaching people to pray, but with enculturation into a set 
of practices and disciplines which bring about growth as a 
child of God.  In this vein, the Lord’s Prayer is not merely 
the “pattern and practice of prayer,” as if prayer is just a 
mechanical routine performance. It is also the basis for 
instruction in hallowing the name of the Lord, living as 
his child, welcoming the Kingdom, desiring the Lord’s will, 
trusting in divine providence, forgiving others, praying 
daily for our own forgiveness, and eschewing all manner of 
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evil.
In the ancient Church, Catechists 

relied upon constant prayers for 
deliverance, and symbols like salt 
and the sign of the cross to relay the 
gravity of the Catechumen’s call to 
new life. Today, similar dynamics are 
essential. Materialism has sought to 
strip the universe of meaning, and one 
of the essential tasks for a Catechist is 
to regenerate a sense of wonder and 
mystery.

A Guide in the Exploration of 
Scripture

Rather than merely transmitting 
orthodox formulations of biblical 
teaching and knowledge, important 
as that is, the Catechist has a larger 
task - that of leading people to discover 
biblical truth for themselves and obey 
it. In this, the pattern set by Our Lord 
is quite remarkable. The parables are 
an excellent example. Rather than 
telling people what they should do or 
what they should believe, they invite 
the hearer to hear a story, reflect on 
it, and then understand it in personal 
ways. Solid catechesis assumes that 
not everyone knows how to read 
Scripture and that proper exploration 
of God’s word requires guidance, and 
in this case a guide. The Catechist 
cultivates a set of skills which not only 
communicate biblical doctrine, but 

invite the Catechumen to discover in a 
deeply personal manner both the truth 
of the text and their own place in the 
whole narrative of God’s saving acts.

This requires a great deal of 
skill, especially rhetorical skill. It 
also requires a strong imagination 
that is trained to produce analogies, 
devices of language, and memorable 
anecdotes to invite the Catechumen 
deeper into the world and thought of 
Scripture. The whole narrative and 
the interconnectedness of the text will 
then come alive in the instruction, in a 
way that will fire up the imagination, 
mind, and soul of the Catechumen.

A Passion for Mentoring and 
Apprenticeship

In addition to working for the 
multiplication of mature Christian life 
and faith in those being catechized, 
the Catechist also works to mentor 
and apprentice others so that they 
too may become catechists. There is 
an old saying among doctors when it 
comes to learning medical procedures: 
“Watch one, do one, teach one.” The 
master Catechist will strive to share 
the ministry of catechesis in a variety 
of ways.

First, the Catechist exhibits skills 
and practices in a way that invite, 
and indeed encourage, mimicry and 
imitation. Catechetical practices are 

shared both in practical engagement 
and in the form of manuals and 
curricula.  

Second, the Catechist invites others 
to share in the teaching directly, even 
if they are unsure of themselves or not 
particularly seasoned. Competence 
comes from practice, and the master 
Catechist always invites others to 
share in the practicum of catechetical 
labors. This can take place in a variety 
of ways; for example, one mother 
asking another to show her how she 
prays with her children, or a catechist 
asking a member of the parish to teach 
a session of a course. 

Lastly, the Catechist intentionally 
gives opportunities for beginning 
catechists to teach others what they 
are learning, so that the culture 
of catechesis may be multiplied 
practically.

The Call for a Revival of Catechetical 
Vocation

We pray the the Lord will call many 
in the Church to this vital and exciting 
ministry and we stand at the ready to 
offer training, materials, and curricula 
to cultivate these skills.

Fr. Lee Nelson is Vicar of Christ Church, 
Waco and a church planter in the Diocese 
of Fort Worth.

The Religion of Me
By Fr. Will Brown

In recent decades, pragmatism has been recycled in the 
form of self-esteem doctrines, the “therapeutic gospel”, and 
the health-and-wealth message proclaimed by prosperity 
teachers. More recently still, we have seen outcome-based 
education and the endless stream of mission statements 
we must fashion to spell out in advance just how God may 
transform our lives. Thoughtful challenges to these teachings 
have been made, but we keep leaning in the pragmatic 
direction. In light of this, there seem to be two possible 
turns for protestantism in general to take (protestantism 
being taken here as a protest of catholicity). 

One is toward fundamentalism, the other is toward the 
“therapeutic gospel”. These turns are two sides of the same 
coin, and have to do, ironically, with an overly optimistic 
understanding of man, a faulty anthropology, which leads to 
a rejection of the catholic notion of mediation. Specifically, 
these errors have their source in an over-amplified and 
distorted sense of Jesus being our only mediator and 
advocate. From this point of view, our Lord’s supreme 

mediation is taken to mean that an individual’s relationship 
to God is through Jesus only, and nothing else; it has nothing 
to do with the Communion of Saints, nothing to do with those 
with whom, traditionally, Christians were said to share the 
faith, nothing to do, ultimately, with the Church herself. I 
suspect that this abstracting of our Lord’s mediation is the 
source of evangelicalism’s having failed hitherto to come up 
with a coherent ecclesiology. It is therefore, perhaps, also 
the reason for protestantism’s continual fracturing into 
oblivion.

Once religion has become divorced from the communion 
of saints, divorced from the Church, divorced from obedience 
to our Lord’s command that we should love one another as he 
has loved us, which means, in part, with a mediatorial love -- 
bearing one another’s burdens -- then the protestant turns to 
insist that what is important is the individual’s relationship 
to Jesus. This is what really matters, the individual’s walk 
with the Lord, the individual’s being right with God and 
with this, Christianity inevitably turns inward upon the self. 
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The turn has then been made definitively toward the chief 
general error of the heirs of Reformation, namely that of 
private judgment. Christianity devolves into an affair of ME 
and Jesus, it is all about MY relationship with God. And who 
is to judge the status of that relationship but me and God? 

Under this formula, the exhortation and prayers of 
my neighbor turn into exhortations to a private life of 
loving God, rather than to the correction, teaching, and 
admonishment of one another which is a proper function 
of catholic Christianity (Colossians 3.16). All this to say 
nothing of sidelining, at best, growth in the love of God 
and the indwelling of his Holy Spirit in the communion of 
the Church, along with the fellowship of all the saints who 
are our ancestors in the Faith and on whose shoulders we 
stand. They are the ones who by the power and authority 
of the Holy Spirit, wrote our Creeds, collated the Canon of 
Scripture, and defined for our benefit the Word of God; who 
likewise preserved for our benefit the Sacred Liturgies and 
the forms of our Common Prayer.  

They are the ones who thereby mediate for us God’s 
own self-revelation, and apart from whom our Faith would 
be without form and void. For it is the same Holy Spirit of 
God, brooding over the Waters of Chaos (Genesis 1), which 
separated the light from the darkness, that God’s Son 
breathed onto his Apostles, to the Church, giving them 
authority to bear witness to himself to the ends of the 
earth, teaching faith in Christ Jesus to all nations.  It is this 
same Holy Spirit of God who broods over the Waters of our 
renewal (our re-Creation), in Baptism, who incorporates 
us into the Communion of all who have accepted the Faith 
taught by the Apostles, who separates us out of the Darkness 
of sin and death, and into the Light of His own Life (Psalm 
36.9). Again, it is the same Holy Spirit of God given to us 
through the apostolic laying-on of hands in Confirmation by 
which we receive power and authority to take our place in 
the Apostolic mission of bearing witness to Christ to those 
still in Darkness.

It is the Church, therefore, who mediates for our benefit  both 
the Doctrine of God (i.e. God’s self-revelation, preeminently 
in Scripture), as well as our prayers and petitions to God.  
The One, Holy, Catholic, and Apostolic Church translates 
God’s self-revelation into language comprehensible to those 
whom he has made. And the Church gathers the prayers 
of the faithful and offers them liturgically, translated into 
the language of God: into the perfect Sacrifice of the Son of 

God, the only oblation acceptable to God the Father, the only 
language He speaks.  The language of God is spoken within 
the faith of the Church, and nowhere else. This language is 
sacramental. The Church alone translates the substance of 
creation, bread and wine, into the substance of the Body and 
Blood of the eternal Word of God, through whom bread and 
wine, and all things, were themselves made.

One can see the cycle of individual protest. We abandon 
the Faith of the Saints by insisting that what is important 
is my own walk with God, rather than my walk with God as 
part and parcel of my progress in the common Faith of the 
One, Holy, Catholic, and Apostolic Church. The turn here is 
toward Quakerism on the one hand, in believing that what is 
important is the divine “inner light,” the potential for which 
is common to all and beyond which nothing else is necessary. 
And on the other hand to fundamentalism, in believing that 
“the Bible said it; I believe it; that’s it,” without recourse to 
the interpretive framework provided by our Brothers and 
Sisters in Christ, and especially our brothers the bishops, 
who have inherited from the Apostles, and through them 
from our Lord himself, the special charism of teaching, 
exhorting, and building-up the Church through the passing-
on of the Apostolic faith taught to them by Jesus, our Lord 
and our God, himself (John 1.48 and 20.28).

Those who have rejected this are “they who have forsaken 
the voice of the Lord,” who have not walked according to 
what He taught them, but followed their own hearts and 
have gone after the Baals (Jeremiah 9.14).That is, those who 
have gone after a god cast in their own image, not the God 
revealed in Scripture who made the heavens and the earth, 
but a god who submits him/herself to their own smallness 
of mind, to their little expectations of divinity, to their own 
pet ideologies and interests. For “though I have taught 
them persistently, they have not listened to instruction” 
(Jeremiah 32.33). And by spurning the language of God’s 
self-revelation, by insisting on their self-sufficiency apart 
from the Bride of Christ, the spotless Chosen-of-God, the 
Church, the form of their Faith unravels into the anti-Gospel 
of meism instead of the saving Good News of our sovereign 
Lord, Jesus Christ.

What, therefore, is the way? Paul reminds Timothy: 
“continue in what you have learned and have firmly believed, 
knowing from whom you learned it, and how from childhood 
you have been acquainted with the sacred writings which 
are able to instruct you for salvation through faith in Jesus 
Christ.”  

Here we have it succinctly: Scripture and Tradition.  
Remember, in other words, (1) the teaching of the Catholic 
Church (“what you have learned”), (2) That it is the teaching 
of the Catholic Church (“from whom you learned it”), and 
(3) the testimony of Scripture (“the sacred writings”). The 
Apostle continues:

“So then, brethren, stand firm and hold to the traditions 
which you were taught by us, either by word of mouth or by 
letter.  Now may our Lord Jesus Christ himself, and god our 
Father, who loved us and gave us eternal comfort and good 
hope through grace, comfort your hearts and establish them 
in every good work and word.  Finally, brethren, pray for 
us…”

Fr. Will Brown is Rector of Holy Cross, Dallas, Texas.
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The Annunciation
Greg Lewis reflects on the culture and Fra Angelico’s Anunciation

Much is spoken of our concept of the individual these 
days. His rights, his shortcomings, his place in society, 
the influence he asserts on our future world or present 
predicaments. As some of this implies, mention of the 
individual and society are not always polite or optimistic, 
and rarely of late without criticism from some quarter or 
other. Our world isn’t shrinking, as some say with an often 
mixed-meaning and cavalier attitude. More precisely, the 
opinions and concerns of a larger world that was previously 
less easily accessed or heard, are now capable of interrupting 
our somnolence and invade from many sides. 

Presenting its rebuttals to perceived ideals forced upon 
it, an entire Globe is ready with its opinions and protests to 
ways of life and notions of social structure that are found 
offensive, abusive or broken. As integral and important as 
ideas of the individual and individual rights and concerns 
are to us, even existing to the point of second-nature in 
our minds and discourse, this isn’t the case for others less 
likely to have the luxury or isolationism of our mental and 
political pedigree. 

Perhaps the most colorful example of this of late can 
be found in the prevailing spirit with which the ascendant 
political mainstream in Russia views the general way of life 
in the West. Don’t let the relative tranquility we somehow 
saw for a generation fool you, the prevalent opinion from 
abroad is that we are decadent, misguided, irresponsible, 
and reckless. This last, our recklessness, is no less dangerous 
to ourselves than it is to others because we have wielded 
it from a position of privilege and distance, political and 
otherwise. At the base of this criticism is our heraldry of the 
individual, the dangerous emphasis we have placed on the 
free reign of not only individual liberties but the liberty to 
act out compulsions of free will and flights of self-serving 
fancy at the expense of good judgement. Sadly, in the eyes 
of others, we’re seen as having no corporate soul, a society 
rendered indigent by our thirst for immediate satisfaction 
and graceless indulgence.

In his great book, The Waning of the Middle Ages, Johan 
Huizinga describes an age (roughly the late fourteenth 
and early fifteenth centuries) that, although it was chaotic 
and quite dangerous, filled with the extremes of blissful 
aristocratic seclusion and the darkest traumas of destitution, 
functioned by following certain rigid social codes. He sees it 
as a society that would never question the foundations on 
which it functioned, to the point that such propriety, having 
become hugely universal, would tip under its own burden, 
spilling us into the Renaissance; a time when rights and the 
potent fledgling concerns for individual nature would begin 
to blossom.

Undergirding it all was an adherence to one immutable 
truth and understanding, the sovereignty of the Christian 
Church and the pervasive and ingrained nature of the 
catholic faith, a corporate ideal. There was therefore a 
universality to life, of both purpose and function, and 
society was united, even in its frenetic iniquities, and if 

only in a religious homogeneity. These things were never 
questioned; in fact, the idea to question them could neither 
be conceived nor imagined, from one’s birth to one’s death. 
Into this atmosphere came such artists as Fra Giovanni da 
Friesole, known more commonly to us as Fra Angelico.

The Detroit Institute of Art houses two magnificent 
examples of this artist’s work, both joining to form a 
depiction of the Annunciation. We approach the J. Lawrence 
Buell galleries which contain these paintings from the 
Great Hall of the DIA and pass first through early Medieval 
galleries containing holy relics and pilgrim’s souvenirs, 
altar pieces and enthroned Madonnas and Child, all lovely, 
but nonetheless primitive, early works, rough and awkward 
when compared to what our eyes are about to behold. And 
all the better once we stand in front of these gloriously 
painted, glowing masterpieces, executed on or around 1455. 

A look around the room confirms the reason this artist 
acquired his complimentary pseudonym: everywhere else 
paintings look back at us with some charm, but with nothing 
of the splendor of those by Fra Angelico. In other paintings 
we see abused perspective, dour color schemes and pallid 
skin tones, eyes filled not so much with reverence as with 
a tomb-like quality. All the while Gabriel and the Virgin 
Annunciate seem to be shining at us from the north wall. 
Of these two paintings it would be easy to see the primacy 
of the Virgin, standing on its own, as I have often done. One 
begins to wonder about the delicate splendor emanating 
from such a small frame, from such a compact painting. The 
pressed gold leaf and adornment play a role to be sure, the 
perfect balance of composition and almost tactile rendering 
of flesh, skin tone so delicate it appears to be synthetic, 
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although heavenly so.
So often in depictions of the Annunciation, Mary appears 

surprised or concerned, sometimes shocked, and often 
reverent. In this depiction she appears positively calm, and 
if we look closer there is much more. Eyes almost nearly 
closed, one might assume she is on the verge of quiet tears, 
contemplative and still, contemplative of so much in that one 
great moment of realization that she is stilled even of breath, 
immobile, hands, tilt of the head, posture, all indicting total 
surrender. A closer examination still and we realize she is 
flushed, deeply taken by the moment. Although the angel too 
has rose in his cheeks, it is mere complexion by comparison: 
Mary has made a great realization of the world, and in it her 
understanding is universal and she is in communion with it.

What is our reward for the inspection of such beauty, 
beyond the basic pleasures of aesthetic appreciation, as fine 
as they are? We, too, are in a communion. The communion 
of an artistic ideal, an aesthetic vista, the universal notion 
that we are not alone even in those singular moments as a 
viewer, a viewer in this case observing someone receiving 
the most unusual news imaginable. That the artist can speak 
to us over the course of time is indicative. It conveys the 
notion that we are allowed communion with someone else’s 
understanding and insight, both aesthetic and spiritual. 

This is empathy, empathic response at its most fleeting 
possibly, but possibly its most rewarding, freeing us 
for a moment from the often too lonely state that our 
individualistic nature forces upon us, letting us bask 
in a greater understanding, a greater corporate whole. 
Reminding us that, even as Mary in her acceptance is 
contrite, we too can take faith in a singular moment, that 
contrite moment of spiritual observance when we gaze on 
such things, one that reminds us that there is a world out 
there and that we’re in it, that time matters. A faith, of sorts, 
in something larger than ourselves. And if, all the while, 
with that empathy rising in us, we see Mary as perhaps in 
a state of some sort of heavenly ecstasy, perhaps we too are 
allowed a small glimmer of that ecstasy in ourselves. 

Thematic tableaux occasionally call out to us for direct 
interpretation. This is, after all The Annunciation, and the 
scrutiny we apply to it might not always be formal but also 
contextual, heightening our response still. Mary’s ecstatic 
state may be indicative of the fact that she is aware of the 
very immediate and even intimate presence of God, not just 
surrounding us in the real world or in the Heavens but much 

closer. She knows that everything is about to change. 
And what is a portrait but the capture of an instant? In 

this case, the instant that sits as a fulcrum between two 
great epochs, and one which brings her face to face with 
God’s intent. All the salvation, all the fear, the tremulous 
concern, the quiet shame and the heartfelt wonder at what 
we’ve beheld. 

Through the magnificence of this artist’s work, and if 
only fleetingly, we’re brought there with her.

Greg Lewis is an artist, living in Detroit, Michigan..

Hail, holy Queen, Mother of Mercy,
Hail our life, our sweetness and our hope.

To thee do we cry,
Poor banished children of Eve;

To thee do we send forth our sighs,
Mourning and weeping in this vale of tears.

Turn then, most gracious advocate,
Thine eyes of mercy toward us;

And after this our exile,
Show unto us the blessed fruit of thy womb, Jesus.

O clement, O loving,
O sweet Virgin Mary.
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